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PREFACE. 

The Author knows not whether it be ne¬ 

cessary to apologize for the extraordinary 

length of this Sermon, which so much ex¬ 

ceeds the usual limits of public discourses; 

for it is only for the Reader to conceive (by 

a fiction of the imagination, if he pleases so 

to consider it) that the patience of his Au¬ 

dience indulged him with their attention 

during its delivery. The fact is, not being 

in the habit of writing his Sermons, this dis¬ 

course was not committed to paper till alter 

it was delivered ; so that the phraseology 

c may probably vary, and the bulk be some¬ 

what extended; but the substance is certainly 

retained. 

He must crave the indulgence ol the Re¬ 

ligious Public for having blended so little 

Theology with it. He is fully aware, the chief 

attention of a Christian Minister should be 
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occupied in explaining the doctrines, and 

enforcing the duties, of genuine Christianity; 

nor is he chargeable, he hopes, in the exer¬ 

cise of his public functions, with any re¬ 

markable deviation from that rule of con¬ 

duct; yet is he equally convinced, excursions 

into other topics are sometimes both lawful 

and necessary. The versatility of error de¬ 

mands a correspondent variety in the methods 

of defending truth : and from whom have 

the public more right to expect its defence, 

in opposition to the encroachments of error 

and Infidelity, than from those who profess 

to devote their studies and their lives to the 

advancement of virtue and Religion ? Ac¬ 

cordingly, a multitude of publications on 

these subjects equally powerful in argument, 

and impressive in manner, have issued from 

Divines of different persuasions, which must 

be allowed to have done the utmost honour 

to the clerical profession. The most lumi¬ 

nous statements of the evidences of Christi¬ 

anity, on historical grounds, have been made; 

the petulant cavils of Infidels satisfactorily 

refuted ; and their ignorance, if not put to 

shame, at least amply exposed ; so that Re- 



velation, as far as truth and reason can pre¬ 

vail, is on all sides triumphant. 

There is one point of view, however, in 

which the respective systems remain to be 

examined, which, though hitherto little con¬ 

sidered, is forced upon our attention by the 

present conduct of our adversaries; that is, 

their Influence on Society. The controversy 

appears to have taken a new turn. The ad¬ 

vocates of Infidelity, baffled in the field of ar¬ 

gument, though unwilling to relinquish the 

contest, have changed their mode of attack, 

and seem less disposed to impugn the autho¬ 

rity than to supersede the use of Revealed Re¬ 

ligion, by giving such representations of man 

and of society as are calculated to make its 

sanctions appear unreasonable and unneces¬ 

sary. Their aim is not so much to discredit 

the pretensions of any particular Religion, as 

to set aside the principles common to all. 

To obliterate the sense of Deity, of moral 
* 

sanctions, and a future world, and by these 

means to prepare the way for the total subver¬ 

sion of every institution, both social and reli- 
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gious, which men have been hitherto accus¬ 

tomed to revere, is evidently the principal ob¬ 

ject of modern Sceptics ; the first Sophists who 

have avowed an attempt to govern the world 

without inculcating the persuasion of a supe- 

riorpower.—It might well excite oursurprise, 

to behold an effort to shake off the yoke of 

Religion, which was totally unknown during 

the prevalence of gross superstition, reserved 

for a period of the world distinguished from 

every other by the possession of a Revelation 

more pure, perfect and better authenticated, 

than the enlightened sages of antiquity ever 

ventured to anticipate, were we not fully per¬ 

suaded the immaculate holiness of this Reve¬ 

lation is precisely that which renders it disgust¬ 

ing to men wrho are determined at all events 

to retain their vices. Our Saviour furnishes 

the solution; They love darkness rather than 

light, because their deeds are evil; neither will 

they come to the light lest their deeds should be 

reproved. 

While all the Religions, the Jewish except¬ 

ed, which, previous to the promulgation of 

Christianity, prevailed in the world, partly the 
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contrivance of human policy, partly the off¬ 

spring of ignorant fear, mixed with the mu¬ 

tilated remains of traditionary revelation, were 

favourable to the indulgence of some vices, 

and butfeebly restrained the practice of others; 

betwixt vice of every sort and in every degree, 

and the Religion of Jesus, there subsists an 

irreconcileable enmity, an eternal discord. 

The dominion of Christianity being in the 

very essence of it, the dominion of virtue, we 

need look no farther for the sources of hostility 

in any who oppose it, than their attachment 

to vice and disorder. 

This view of the controversy, if it be just, 

demonstrates its supreme importance, and fur¬ 

nishes the strongest plea with every one with 

whom it is not a matter of indifference whe¬ 

ther vice or virtue, delusion or truth, govern 

the world, to exert his talents in whatever pro¬ 

portion they are possessed, in contending ear¬ 

nestly for the faith once delivered to the saints. 

In such a crisis, is it not best for Christians of 

all denominations, that they may better con¬ 

centrate their forces against the common ad¬ 

versary, to suspend for the present their in- 
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ternal disputes, imitating the policy of wise 

states, who have never failed to consider the 

invasion of an enemy as the signal for termi¬ 

nating the contests of party? Internal peace 

is the best fruit we can reap from external 

danger. The momentous contest at issue 

betwixt the Christian Church and Infidels, 

may instruct us how trivial, for the most part 

are the controversies of its members with each 

other, and that the different ceremonies, opi¬ 

nions and practices, by which they are dis¬ 

tinguished, correspond to the variety of fea¬ 

ture, and complexion, discernible in the off¬ 

spring of the same Parent, among whom there 

subsists the greatest family likeness. May it 

please God so to dispose the minds of 

Christians of every visible church and com¬ 

munity, that Ephraim no longer vexed Judah, 

nor Judah Ephraim, the only rivalry felt in 

future may be, who shall most advance the 

interests of our common Christianity, and 

the only provocation sustained, that of pro¬ 

voking each other to love and good ivorks! 

When, at the distance of more than half a cen¬ 

tury, Christianity was assaulted,by a Wools ton, 

a Tindal and a Morgan, it was ably supported 



9 

both by Clergymen of the Established Church, 

and writers among Protestant Dissenters; the 

labours of a Clarke and a Butler, were associ¬ 

ated with those of a Doddridge, a Leland, and 

a Lardrier, with such equal reputation and 

success, as to make it evident that the intrinsic 

excellence of Religion needs not the aid of 

external appendages; but that, with or with¬ 

out a dowry, her charms are of sufficient 

power to fix and engage the heart. 

% 

The writer of this discourse will feel him¬ 

self happy, should his example stimulate any 

of his brethren, of superior abilities, to contri¬ 

bute their exertions in so good a cause. His 

apology for not entering more at large, into 

the proofs of the being of a God *,and the evi¬ 

dences of Christianity 'f, is, that these subjects 

* See an excellent Sermon on Atheism, by the Rev. Mr. Estlin, 

of Bristol, at whose Meeting the substance of this discourse was first 

preached. In the Sermon referred to, the argument for the exist¬ 

ence of a Deity, is stated with the utmost clearness and precision, 

and the sophistry of Dupuis, a French Infidel, refuted in a very sa¬ 

tisfactory manner. 

f It is almost superfluous to name a work so universally known as 

Dr. Paleys Vieiv of the Evidences of Christianity, which is, proba¬ 

bly, without exception, the most clear and satisfactory statement 

of the Historical proofs of the Christian Religion, ever exhibited 

in any age or country. 

B 



have been already handled with great ability 

by various writers, and that he wished rather 
- # 

to confine himself to one view of the subject, 

the total incompatibility of Sceptical princi¬ 

ples with the existence of Society. Should 

his life be spared, he may probably, at some 

future time, enter into a fuller and more par¬ 

ticular examination of the Infidel Philosophy, 

both with respect to its speculative princi¬ 

ples, and its practical effects; its influence 

on society and on the individual. In the 

mean time, he humbly consecrates this dis¬ 

course to the honour of that Saviour, who, 

when the means of a more liberal offering are 

wanting, commends the widow's mite. 

Cambridge, January 18. 



A 

SERMON. 

EPHESIANS ii. 12. 

WITHOUT GOD IN THE WORLD. 

A s the Christian ministry is established for the 

instruction of men, throughout every age, in truth 

and holiness, it must adapt itself to the ever shift¬ 

ing scenes of the moral world, and stand ready to 

repel the attacks of impiety and error, under what¬ 

ever form they may appear. The Church and the 

World form two societies so distinct, and governed 

by such opposite principles and maxims, that, as 

well from this contrariety as from the express 

warnings of Scripture, true Christians must look 

for a state of warfare, with this consoling assur¬ 

ance, that the Church, like the burning bush 

beheld by Moses in the land of Midian, may be 

encompassed with flames, but will never be con¬ 

sumed. 

When she was delivered from the persecuting 

power of Rome, she only experienced a change 
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of trials. The oppression of external violence was 

followed by the more dangerous and insidious 

attacks of internal enemies. The freedom of en¬ 

quiry claimed and asserted at the reformation, 

degenerated, in the hands of men who professed 

the principles without possessing the spirit of the 

reformers, into a fondness for speculative refine¬ 

ments, and consequently into a source of dispute, 

faction and heresy. While Protestants attended 
* 

more to the points on which they differed, than 

to those in which they agreed, while more zeal 

was employed in settling ceremonies and defend¬ 

ing subtleties, than in enforcing plain revealed 

truths, the lovely fruits of peace and charity pe¬ 

rished under the storms of controversy. 

In this disjointed and disordered state of the 

Christian Church, they who never looked into the 

interior of Christianity were apt to suspect, that 

to a subject so fruitful in particular disputes, must 

attach a general uncertainty, and that a religion 

founded on revelation, could never have occa¬ 

sioned such discordancy of principle and practice 

amongst its disciples. Thus Infidelity is the joint 

offspring of an irreligious temper and unholy spe¬ 

culation, employed, not in examining the Evi¬ 

dences of Christianity, but in detecting the rices 

and imperfections of professing Christians. It has 

passed through various stages, each distinguished 
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by higher gradations of impiety; for, when men 

arrogantly abandon their guide, and wilfully shut 

their eyes on the light of heaven, it is wisely or¬ 

dained that their errors shall multiply at every 

step, until their extravagance confutes itself, and 

the mischief of their principles works its own 

antidote. That such has been the progress of 

Infidelity will be obvious from a slight survey of 

its history. 

Lord Herbert, the first and purest of our Eng¬ 

lish Free-thinkers, who flourished, in the beginning 

of the reism of Charles the First, did not so much 

impugn the doctrine or the morality of the scrip¬ 

tures, as attempt to supersede their necessity, by 

endeavouring to shew, that the great principles of 

the unity of God, a moral government, and a future 

world, are taught with sufficient clearness by the 

light of nature. Bolingbroke and others of his 

successors, advanced much farther, and attempted 

to invalidate the proofs of the moral character of 

the Deity, and consequently all expectations of 

rewards and punishments, leaving the Supreme 

Being no other perfections than those which belong 

to a first cause or almighty contriver. After him, 
at a considerable distance, followed Hume, the 

4 

most subtle, if not the most philosophical of the 

Deists, who, by perplexing the relations of cause 

and effect, boldly aimed to introduce an universal 
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Scepticism, and to pour a more than Egyptian 

darkness into the whole region of morals. Since 

his time, Sceptical writers have sprung up in abun¬ 

dance, and Infidelity has allured multitudes to its 

standard; the young and superficial by its dexter¬ 

ous sophistry, the vain by the literary fame of its 

champions, and the profligate by the licentiousness 

of its principles. Atheism, the most undisguised, 

has, at length, began to make its appearance. 

Animated by numbers and emboldened by suc¬ 

cess, the Infidels of the present day have given a 

rjew direction to their efforts, and impressed a new 

character on the ever growingmass of their impious 

speculations. 

By uniting more closely with each other, by giv¬ 

ing a sprinkling of irreligion to all their literary 

productions, they aim to engross the formation of 

the public mind, and, amidst the warmest profes¬ 

sions of attachment to virtue, to effect an entire 

disruption of morality from religion. Pretending 

to be the teachers of virtue and the guides of life, 

they propose to revolutionize the morals of man¬ 

kind, to regenerate the world by a process entirely 

new, and to rear the temple of virtue, not merely 

without the aid of religion, but on the renunciation 

of its principles and the derision of its sanctions. 

Their party has derived a great accession of num- 
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bers and strength, from events the most momentous 

and astonishing in the political world, which have 

divided the sentiments of Europe betwixt hope and 

terror, and, however they may issue, have, for the 

present, swelled the ranks of Infidelity. So rapid¬ 

ly, indeed, has it advanced since this crisis, that a 

great majority on the continent, and in England 

a considerable proportion, of those who pursue li¬ 

terature as a profession*, may justly be considered 

as the open or disguised abettors of Atheism. 

With respect to the sceptical and religious sys¬ 

tems, the inquiry at present is not so much which 

is the truest in speculation, as which is the most 

useful in practice; or, in other words, whether mo¬ 

rality will be best promoted, by considering it as 

part of a great and comprehensive law, emanating 

from the will of a supreme, omnipotent legislator; 

or as a mere expedient adapted to our present si¬ 

tuation, enforced by no other motives than those 

which arise from the prospects and interests of the 

present state. The absurdity of Atheism having 

been demonstrated so often and so clearly by many 

eminent men, that this part of the subject is ex¬ 
hausted, I should hasten immediately to what I 

have more particularly in view, were I not appre- • 

* By those who pursue literature as a profession, the Author 

would be understood to mean that numerous class of literarv men 

who draw their principal subsistence from their writings. 
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hensive a discourse of this kind may be expected 

to contain some statement of the argument in proof 

of a Deity, which, therefore, I shall present in as 

few and plain words as possible. 

When we examine a watch, or any other piece 

of machinery, we instantly perceive marks of de¬ 

sign. The arrangement of its several parts and the 

adaptation of its movements to one result, shew it 

to be a contrivance; nor do we ever imagine the 

faculty of contriving to be in the watch itself, but 

in a separate agent. If we turn from art to nature, 

we behold a vast magazine of contrivances, we see 

innumerable objects replete with the most exqui¬ 

site design. The human eye, for example, is form¬ 

ed, with admirable skill for the purpose of sight; 

the ear for the function of hearing. As in the 

productions of art, we never think of ascribing the 

power of contrivance to the machine itself, so we 

are certain the skill displayed in the human struc¬ 

ture is not a property of man, since he is very im¬ 

perfectly acquainted with his own formation. If 

there be an inseparable relation betwixt the ideas 

of a contrivance and a contriver, and it be evident 

in regard to the human structure the designing 

agent is not man himself, there must undeniably 

be some separate invisible Being who is his former. 

This great Being we mean to indicate by the ap¬ 

pellation of Deity. 
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This reasoning admits but of one reply. Why, 

it will be said, may we not suppose the world has 

always continued as it is; that is, that there has 

been a constant succession of finite beings, ap¬ 

pearing and disappearing on the earth from all 

eternity? I answer, whatever is supposed to have 

occasioned this constant succession, exclusive of an 

intelligent cause, will never account for the unde¬ 

niable marks of design, visible in all finite Beings $ 

nor is the absurdity of supposing a contrivance 

without a contriver diminished by this imaginary 

succession, but rather increased by being repeated 

at every step of the series. 

Besides, an eternal succession of finite beings 

involves in it a contradiction, and is, therefore 

plainly impossible. As the supposition is made to 

get quit of the idea of any one having existed from 

eternity, each of the beings in the succession must 

have begun in time; but the succession itself is 

eternal. We have then the succession of beings 

infinitely earlier than any being in the succession; 

or, in other words, a series of beings running on 

ad infinitum before it reached any particular 

being; which is absurd. 

From these considerations, it is manifest there 

must be some eternal Being, or nothing could ever 

have existed; and since the beings which we behold 

C 
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bear in their whole structure evident marks of wis¬ 

dom and design, it is equally certain that he who 

formed them is a wise and intelligent agent. 

To prove the unity of this great Being, in oppo¬ 

sition to a plurality of Gods, it is not necessary to 

have recourse to metaphysical abstractions: it is 

sufficient to observe, that the notion of more than 

one author of nature is inconsistent with that har¬ 

mony of design which pervades her works, that it 

solves no appearances, is supported by no evidence, 

and serves no purpose but to embarrass and per¬ 

plex our conceptions. 

Such are the proofs of the existence of that great 

and glorious Being whom we denominate God; 

and it is not presumption to say, it is impossible 

to find another truth in the whole compass of 

morals, which, according to the justest laws of 

reasoning, admits of such strict and rigorous de¬ 

monstration. 

But I proceed to the more immediate object of 

this discourse, which, as has been already intimat¬ 

ed, is not so much to evince the falsehood of Scep¬ 

ticism as a theory, as to display its mischievous ef¬ 

fects, contrasted with those which result from the 

belief of a Deity, and a future state. The subject 

viewed in this light, may be considered under two 

/ 
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aspects; the influence of the opposite systems on 

the principles of morals, and on the formation of 

character; the first maybe stiled their direct, the 

latter their equally important, but indirect, con¬ 

sequence and tendency. 
. ■> ' * * r ■ ! ' f 

I. The sceptical or irreligious system subverts 

the whole foundation of morals. It may be assum¬ 

ed as a maxim, that no person can be required to 

act contrary to his greatest good, or his highest in¬ 

terest, comprehensively viewed in relation to the 

whole duration of his being. It is often our duty 

to forego our own interest, partially j to sacrifice 

a smaller pleasure for the sake of a greater; to 

incur a present evil in pursuit of a distant good 

of more consequence: in a word, to arbitrate, 

amongst interfering claims of inclination, is the 

moral arithmetic of human life. But to risque the 

happiness of the whole duration of our being in 

any case whatever, admitting it to be possible, 

would be foolish, because the sacrifice must, by 

the nature of it, be so great as to preclude the pos-. 

sibility of compensation. 

As the present world, upon sceptical principles, 

is the only place of recompence, whenever the 

practice of virtue fails to promise the greatest sum 

of present good, cases which often occur in reality, 

and much oftener in appearance, every motive to 
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virtuous conduct is superseded, a deviation from 

rectitude becomes the part of wisdom; and should 

the path of virtue, in addition to this, be obstructed 

by disgrace, torment, or death, to persevere would 

be madness and folly, and a violation of the first 

and most essential law of nature. Virtue on these 

principles, being in numberless instances, at war 

with self-preservation, never can or ought to be¬ 

come a fixed habit of the mind. 

The system of Infidelity is not only incapable of 

arming virtue for great and trying occasions ; but 

leaves it unsupported in the most ordinary occur¬ 

rences. In vain will its advocates appeal to a mo¬ 

ral sense, to benevolence and sympathy; in vain 

will they expatiate on the tranquillity and pleasure 

attendant on a virtuous course; for it is undeni¬ 

able that these impulses may be overcome, and 

though you may remind the offender, that in dis¬ 

regarding them he has violated his nature, and 

that a conduct consistent with them is productive 

of much internal satisfaction; yet, if he reply that 

his taste is of a different sort, that there are other 

gratifications which he values more, and that every 

man must choose his own pleasures, the argument 

is at an end. 

Rewards and punishments awarded by omnipo¬ 

tent, power, afford a palpable and pressing motive. 
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which can never be neglected without renouncing 

the character of a rational creature; but tastes and 

relishes are not to be prescribed. 

A motive in which the reason of man shall ac¬ 

quiesce, enforcing the practice of virtue, at all times 

and seasons, enters into the very essence of moral 

obligation; modern infidelity supplies no such mo¬ 

tives; it is, therefore, essentially and infallibly a 

system of enervation, turpitude and vice. 

This chasm in the construction of morals, can 

only be supplied by the firm belief of a rewarding 

and avenging Deity, who binds duty and happi¬ 

ness, though they may seem distant, in an indis¬ 

soluble chain, without which whatever usurps the 

name of virtue, is not a principle, but a feeling, not 

a determinate rule, but a fluctuating expedient, 

varyingwith the tastes of individuals, and chang¬ 

ing with the scenes of life. 

Nor is this the only wray in which Infidelity sub¬ 

verts the foundation of morals. All reasoning on 

morals, pre-supposes a distinction between inclina¬ 

tions and duties, affections and rules: the former 

prompt, the latter prescribe; the former supply 

motives to action, the latter regulate and control 

it. Hence, it is evident, if virtue has any just claim 

to authority, it must be under the latter of these 
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notions, that is, under the character of a law. 

It is under this notion, in fact, that its dominion 

has ever been acknowledged to be paramount 

and supreme. 
* 

But without the intervention of a superior will, 

it is impossible there should be any moral laws, 

except in the lax, metaphorical sense, in which 

we speak of the laws of matter and motion: men 

being essent ially equal, morality is, on these prin¬ 

ciples, only a Stipulation or silent compact, into 

which every individual is supposed to enter, as far 

as suits his convenience, and for the breach of 

which he is accountable to nothing but his own 

mind. His own mind is his law, his tribunal, and 

his judge. 

Two consequences, the most disastrous to so¬ 

ciety, will inevitably follow the general prevalence 

of this system: the frequent perpetration of great 

crimes, and the total absence of great virtues. 

1. In those conjunctures which tempt avarice 

or inflame ambition, when a crime flatters with 

the prospect of impunity, and the certainty of im¬ 

mense advantage, what is to restrain an Atheist 

from its commission? To say that remorse will 

deter him, is absurd; for remorse, as distinguished 

from pity, is the sole offspring of religious belief, 



23 

the extinction of which is the great purpose of 

the Infidel philosophy. 
, v* I» > > • i i 4 * ' t 0 i 

The dread of punishment or infamy from his 

fellow creatures, will be an equally ineffectual 

barrier, because crimes are only committed under 

such circumstances as suggest the hope of con¬ 

cealment; not to say that crimes themselves will 

soon lose their infamy and their horror, under the 

influence of that system which destroys the sanc¬ 

tity of virtue, by converting it into a low calcu¬ 

lation of worldly interest. Here the sense of an 

ever-present Ruler and of an avenging Judge, is 

of the most awful and indispensible necessity, as 

it is that alone which impresses on all crimes the 

character of folly, shews that duty and interest in 

every instance coincide, and that the most pros¬ 

perous career of vice, the most brilliant successes 

of criminality, are but an accumulation of zvrath 

against the day of wrath. 

As the frequent perpetration of great crimes is 

an inevitable consequence of the diffusion of scep¬ 

tical principles, so to understand this consequence 

in its full extent, we must look beyond their im¬ 

mediate effects, and consider the disruption of so¬ 

cial ties, the destruction of confidence, the terror, 

suspicion and hatred, which must prevail in that 
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state of society in which barbarous deeds are fa¬ 

miliar. The tranquillity which pervades a well- 

ordered community, and the mutual good offices 

which bind its members together, is founded on 

an implied confidence in the disposition to annoy, 

in the justice, humanity and moderation of those 

among whom we dwell; so that the worst conse¬ 

quence of crimes is, that they impair the stock of 

public charity and general tenderness. The dread 

and hatred of our species would infallibly be graft¬ 

ed on a conviction that we were exposed, every 

moment, to the surges of an unbridled ferocity, 

and that nothing but the power of the magistrate 

stood between us and the daggers of assassins. In 

such a state, laws deriving no support from pub¬ 

lic manners, are unequal to the task of curbing 

the fury of the passions, which from being concen¬ 

trated into selfishness, fear, and revenge, acquire 

new force; terror and suspicion beget cruelty, and 

inflict injuries by way of prevention; pity is ex¬ 

tinguished in the stronger impulse of self-preser¬ 

vation; the tender and generous affections are 

crushed, and nothing is seen but the retaliation 

of wrongs, the fierce and unmitigated struggle for 

superiority. This is but a faint sketch of the in¬ 

calculable calamities and horrors we must expect, 

should we be so unfortunate as ever to witness 

the triumph of modern Infidelity. 
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2. This system is a soil as barren of great and 

sublime virtues, as it is prolific in crimes. By 

great and sublime virtues are meant, those which 

are called into action on great and trying occa¬ 

sions, which demand the sacrifice of the dearest 

interests and prospects of human life, and some¬ 

times of life itself; the virtues in a word, which 

by their rarity and splendour draw admiration, 

and have rendered illustrious the character of pa¬ 

triots, martyrs, and confessors. It requires but 

little reflection to perceive, that whatever veils a 

future world, and contracts the limits of existence 

within the present life, must tend, in a proportion- 

able degree, to diminish the grandeur and narrow 

the sphere of human agency. 

As well might you expect exalted sentiments 

of justice from a professed gamester, as look for 

noble principles in the man whose hopes and fears 

are all suspended on the present moment, and 

who stakes the whole happiness of his being on 

the events of this vain and fleeting life. If he is 

ever impelled to the performance of great atchieve- 

ments in a good cause, it must be solely by the 

hope of fame; a motive which, besides that it 

makes virtue the servant of opinion, usually grows 

weaker at the approach of death, and which, how¬ 

ever it may surmount the love of existence, in the 

heat of battle, or in the moment of public obser- 

I) 

/ 
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vation, can seldom be expected to operate with 

much force on the retired duties of a private sta¬ 

tion. 

In affirming that Infidelity is unfavourable to 

the higher class of virtues, we are supported as 

well by facts as by reasoning. We should be sorry 

to load our adversaries with unmerited reproach; 

but to what history, to what record, will they ap¬ 

peal, for the traits of moral greatness exhibited 

by their disciples? Where shall we look for the 

trophies of infidel magnanimity, or atheistical vir¬ 

tue? Not that we mean to accuse them of inacti¬ 

vity : they have recently filled the world with the 

fame of their exploits; exploits of a different kind 

indeed, but of imperishable memory and disas¬ 

trous lustre. 

Though it is confessed, great and splendid ac¬ 

tions are not the ordinary employment of life, 

but must from their nature be reserved for high 

and eminent occasions, yet, that system is essen¬ 

tially defective w hich leaves no room for their cul¬ 

tivation. They are important, both from their im¬ 

mediate advantage and their remoter influence. 

They often save, and always illustrate, the age 

and nation in which they appear. They raise the 

standard of morals; they arrest the progress of 

degeneracy; they diffuse a lustre over the path 
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of life: monuments of the greatness of the human 

soul, they present to the world the august image 

of virtue in her sublimest form, from which streams 

of light and glory issue to remote times and ages; 

while their commemoration, by the pen of histo¬ 

rians and poets, awakens in distant bosoms the 

sparks of kindred excellence. 

Combine the frequent and familiar perpetration 

of atrocious deeds with the dearth of great and 

generous actions, and you have the exact picture 

of that condition of society which completes the 

degradation of the species; the frightful contrast 

of dwarfish virtues and gigantic vices, where every 

thing good is mean and little, and every thing 

evil is rank and luxuriant; a dead and sickening 

uniformity prevails, broken only at intervals by 

volcanic eruptions of anarchy and crime. 

II. Hitherto we have considered the influence 
/ 

of Scepticism on the principles of virtue; and have 

endeavoured to shew that it despoils it of its dig¬ 

nity, and lays its authority in the dust: its in¬ 

fluence on the formation of character remains to 

be examined. The actions of men are oftener de¬ 

termined by their character than their interest: 

their conduct takes its colour more from their ac¬ 

quired taste, inclinations, and habits, than from a 

deliberate regard to their greatest good. It is 
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only on great occasions the mind awakes, to take 

an extended survey of her whole course, and that 

she suffers the dictates of reason to impress a new 

bias upon her movements; the actions of each 

day are, for the most part, links which follow each 

other in the chain of custom. Hence the great 

effort of practical wisdom is to imbue the mind 

with right tastes, affections and habits; the ele¬ 

ments of character, and masters of action. 

The exclusion of a supreme Being and of a su¬ 

perintending Providence, tends directly to the de¬ 

struction of moral taste. It robs the universe of 

all finished and consummate excellence even in 

idea. The admiration of perfect wisdom and 

goodness, for which we are formed, and which 

kindles such unspeakable rapture in the soul, find¬ 

ing in the regions of Scepticism nothing to which 

it corresponds, droops and languishes. In a world 

w hich presents a fair spectacle of order and beauty, 

of a vast family nourished and supported by an 

almighty Parent; in a wrorld w hich leads the de- 

vout mind, step by step, to the contemplation of 

the first fair and the first good, the Sceptic is en¬ 

compassed w itli nothing but obscurity, meanness, 

and disorder. 

When wre reflect on the manner in w hich the 

idea of Deity is formed, wre must be convinced 
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that such an idea, intimately present to the mind, 

must have a most powerful effect in refining the 

moral taste. Composed of the richest elements, 

it embraces, in the character of a beneficent Pa¬ 

rent and almighty Ruler, whatever is venerable 

in wisdom, whatever is awful in authority, what¬ 

ever is touching in goodness. 

• ■ 

Human excellence is blended with many im¬ 

perfections, and seen under many limitations; it 

is beheld only in detached and separate portions, 

nor ever appears in any one character whole and 

entire: so that, when, in imitation of the Stoics, 

we wish to form out of these fragments the notion 

of a perfectly wise and good man, we know it is 

a mere fiction of the mind, without any real being 

in whom it is embodied and realized. In the be¬ 

lief of a Deity these conceptions are reduced to 

reality: the scattered rays of an ideal excellence 

are concentrated, and become the real attributes 

of that Being with whom we stand in the nearest 

relation, who sits supreme at the head of the uni¬ 

verse, is armed with infinite power, and pervades 

all nature with his presence. 

The efficacy of these sentiments, in producing 

and augmenting a virtuous taste, will indeed be 

proportioned to the vividness with which they are 

formed, and the frequency with which they recur; 
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yet some benefit will not fail to result from them 

even in their lowest degree. 

The idea of the supreme Being has this peculiar 

property, that as it admits of no substitute, so from 

the first moment it is impressed, it is capable of 

continual growth and enlargement. God himself 

is immutable; but our conception of his character 

is continually receiving fresh accessions, is con¬ 

tinually growing more extended and refulgent, 

by having transferred upon it new perceptions of 

beauty and goodness, by attracting to itself, as a 

centre, whatever bears the impress of dignity, or¬ 

der, or happiness. It borrows splendour from all 

that is fair, subordinates to itself all that is great, 

and sits enthroned on the riches of the universe. 

As the object of worship will always be, in a de¬ 

gree, the object of imitation, hence arises a fixed 

standard of moral excellence, by the contemplation 

of which the tendencies to corruption are counter¬ 

acted, the contagion of bad example is checked, 

and human nature rises above its natural level. 

When the knowledge of God was lost in the 

world, just ideas of virtue and moral obligation 

disappeared along with it. How is it to be other¬ 

wise accounted for, that in the polished nations, 

and in the enlightened times of Pagan antiquity, 
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the most unnatural lusts and detestable impurities 

were not only tolerated in private life *, but enter¬ 

ed into religion, and formed a material part of 

public worship f; while among the Jews, a people 

so much inferior in every other branch of know¬ 

ledge, the same vices were regarded with horror ? 

The reason is this; the true character of God 

was unknown to the former, which, by the light of 

divine revelation, was imparted to the latter. The 

former cast their deities in the mould of their own 

imaginations, in consequence of which they par¬ 

took of the vices and defects of their worshippers: 

to the latter, no scope was left for the wanderings 

of fancy, but a pure and perfect model was pre¬ 

scribed. 

* It is worthy of observation, that the elegant and philosophic 
Xenophon, in delineating the model of a perfect Prince in the 
character of Cyrus, introduces a Mede who had formed an un¬ 
natural passion for his hero, and relates the incident in a lively, fes¬ 
tive humour, without being in the least conscious of any indelicacy 
attached to it. What must be the state of manners in a country 
where a circumstance of this kind, feigned no doubt, by way of 
ornament, finds a place in such a work ? Cyri Instit. Lib. 1. 

Deinde nobis qui concedentibus philosophic antiquis, adolescen- 
tulis delectamur etiarn vitia sa?pe jucunda sunt. Cicero De Nat. 
Dei, Lib. 1. 

f -Nam quo non prostat fcemina templo. J u v. 
The impurities practised in the worship of Isis, an Egyptian 

Deity, rose to such a height, in the reign of Tiberius, that that 
profligate Prince thought lit to prohibit her worship, and at the 
same time inflicted on her priests the punishment of crucifixion; 
Joseph. Antiquit. Judaic. L. 18. 
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False and cofrapt, however, as was the religion 

of the Pagans (if it deserve the name,) and defec¬ 

tive and often vicious, as was the character of their 

imaginary deities, it was still better for the world, 

for the void of knowledge to be filled with these, 

than abandoned to a total Scepticism; for if both 

systems are equally false, they are not equally 

pernicious. When the fictions of heathenism con¬ 

secrated the memory of its legislators and heroes, 

it invested them for the most part with those qua¬ 

lities which were in the greatest repute. They 

were supposed to possess in the highest degree the 

virtues in which it was most honourable to excel, 

and to be the witnesses, approvers, and patrons of 

those perfections in others, by which their own 

character was chiefly distinguished. Men saw, or 

rather fancied they saw, in these supposed deities, 

the qualities they most admired dilated to a larger 

size, moving in a higher sphere, and associated with 

the power, dignity and happiness of superior na¬ 

tures. With such ideal models before them, and 

conceiving themselves continually acting under the 

eye of such spectators and judges, they felt a real 

elevation; their eloquence became more impassi¬ 

oned, their patriotism inflamed, and their courage 

exalted. 

Revelation, by displaying the true character of 

God, affords a pure and perfect standard cf virtue > 



33 

heathenism, one in many respects defective and 

vicious; the fashionable scepticism of the present 

day, which excludes the belief of all superior powers, 

affords no standard at all. Human nature knows 

nothing better or higher than itself. All above and 

around it being shrouded in darkness, and the 

prospect confined to the tame realities of life, vir¬ 

tue has no room upwards to expand, nor are any 

excursions permitted into that unseen world, the 

true element of the great and good, by which it is 

fortified with motives'equally calculated to satisfy 

the reason, to delight the fancy, and to impress 

the heart. 

II. Modern Infidelity not only tends to corrupt 

the moral taste; it also promotes the growth of 

those vices which are the most hostile to social hap¬ 

piness. Of all the vices incident to human nature, 

the most destructive to society are vanity, ferocity, 

and unbridled sensuality; and these are precisely 

the vices which Infidelity is calculated to cherish. 

That the love, fear, and habitual contemplation 

of a being infinitely exalted, or in other words. 

Devotion, is adapted to promote a sober and mode¬ 

rate estimate of our own excellencies, is incontes- 

tible; nor is it less evident, that the exclusion of 

such sentiments must be favourable to pride. The 

criminality of pride will, perhaps, be less readily ad- 

E 
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mitted; for though there is no vice so opposite to 

the spirit of Christianity, yet there is none which, 

even in the Christian world, has, under various 

pretences, been treated with so much indulgence. 

There is, it will be confessed, a delicate sensibi¬ 

lity to character, a sober desire of reputation, a 

wish to possess the esteem of the wise and good, 

felt by the purest minds, and which is at the farthest 

remove from arrogance or vanity. The humility 

of a noble mind scarcely dares to approve of itself, 

until it has secured the approbation of others. Very 

different is that restless desire of distinction, that 

passion for theatrical display, which inflames the 

heart and occupies the whole attention of vain 

men. This, of all the passions, is the most unso¬ 

cial, avarice itself not excepted. The reason is 

plain. Property is a kind of good, which may be 

more easily attained, and is capable of more mi¬ 

nute subdivisions, than fame. In the pursuit of 

wealth, men are led bv an attention to their own 

interest to promote the welfare of each other; 

their advantages are reciprocal; the benefits, which 

each is anxious to acquire for himself, he reaps in 

the greatest abundance from the union and con¬ 

junction of society. The pursuits of vanity are 

quite contrary. The portion of time and atten¬ 

tion mankind are willing to spare from their avo¬ 

cations and pleasures, to devote to the admiration 
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of each other is so small, that every successful ad¬ 

venturer is felt to have impaired the common 

stock. The success of one is the disappointment of 

multitudes. For though there be many rich, many 

virtuous, many wise men, fame must necessarily be 

the portion of but few. Hence every vain man, 

every man in whom vanity is the ruling passion, 

regarding his rival as his enemy, is strongly tempt¬ 

ed to rejoice in his miscarriage and repine at his 

success. 

Besides, as the passions are seldom seen in a 

simple, unmixed state, so vanity, when it succeeds, 

degenerates into arrogance; when it is disappoint¬ 

ed (and it is often disappointed), it is exasperated 

into malignity and corrupted into envy. In this 

stage the vain man commences a determined mis¬ 

anthropist. He detests that excellence which he 

cannot reach. He detests his species, and longs 

to be revenged for the unpardonable injustice he 

has sustained in their insensibility to his merits. 

He lives upon the calamites of the world; the 

vices and miseries of men are his element and his 

food. Virtue, talents, and genius are his natural 

enemies, which he persecutes with instinctive ea¬ 

gerness, and unrelenting hostility. There are who 

doubt the existence of such a disposition; but it 

certainly issues out of the dregs of disappointed 

vanity: a disease which taints and vitiates the 
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whole character wherever it prevails. It forms the 

heart to such a profound indifference to the welfare 

of others, that whatever appearances he may as¬ 

sume, or however wide the circle of his seeming 

virtues may extend, you wdll infallibly find the vain 

man is his own centre. Attentive only to himself, 

absorbed in the contemplation of his own perfec¬ 

tions, instead of feeling tenderness for his fellow 

creatures as members of the same family, as beings 

with whom he is appointed to act, to suffer, and 

to sympathize; he considers life as a stage on 

which he is performing a part, and mankind in no 

other light then spectators. Whether he smiles or 

frowns, whether his path is adorned with the rays 

of beneficence or his steps are dyed in blood, an 

attention to self is the spring of every movement, 

and the motive to which every action is referred. 

\* 1 * y 

His apparent good qualities lose all their worth, 

by losing all that is simple, genuine and natural : 

they are even pressed into the service of vanity, and 

become the means of enlarging its powder. The 

truly good man is jealous over himself, lest the no¬ 

toriety of his best actions by blending itself with 

their motive, should diminish their value; the vain 

man performs the same actions for the sake of that 

notoriety. The good man quietly discharges his 

duty and shuns ostentation; the vain man consi¬ 

ders every good deed lost, that is not publicly dis- 
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played. The one is intent upon realities, the other 

upon semblances: the one aims to be virtuous, the 

other to appear so. 

Nor is a mind inflated with vanity more dis¬ 

qualified for right action than just speculation; or 

better disposed to the pursuit of truth than the 

practice of virtue. To such a mind the simplicity 

of truth is disgusting. Careless of the improve¬ 

ment of mankind, and intent only upon astonish¬ 

ing with the appearance of novelty, the glare of pa¬ 

radox will be preferred to the light of truth; opi¬ 

nions will be embraced, not because they are just, 

but because they are new: the more flagitious, the 

more subversive of morals, the more alarming to 

the wise and good, the more welcome to men who 

estimate their literary powers by the mischief they 

produce, and who consider the anxiety and terror 

they impress as the measure of their renown. 

Truth is simple and uniform, while error may be 

infinitely varied; and as it is one thing to start pa¬ 

radoxes, and another to make discoveries, we need 

the less wonder at the prodigious increase of mo¬ 

dern philosophers. 

We have been so much accustomed to consider 

extravagant self-estimation merely as a ridiculous 

quality, that many will be surprised to find it 

treated as a vice, pregnant with serious mischief 
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to society. But, to form a judgment on its in¬ 

fluence on the manners and happiness of a nation, 

it is necessary only to look at its effects in a fa¬ 

mily; for bodies of men are only collections of in¬ 

dividuals, and the greatest nation is nothing more 

than an aggregate of a number of families. Con¬ 

ceive of a domestic circle, in which each member 

is elated with a most extravagant opinion of him¬ 

self, and a proportionable contempt of every other, 

is full of little contrivances to catch applause, and 

whenever he is not praised is sullen and disap¬ 

pointed—what a picture of disunion, disgust, and 

animosity would such a family present; how ut¬ 

terly would domestic affection be extinguished, 

and all the purposes of domestic society be de¬ 

feated! The general prevalence of such disposi¬ 

tions must be accompanied by an equal propor¬ 

tion of general misery. The tendency of pride 

to produce strife and hatred, is sufficiently appa¬ 

rent, from the pains men have been at to con¬ 

struct a system of politeness, which is nothing 

more than a sort of mimic humility, in which the 

sentiments of an offensive self estimation are so 

far disguised and suppressed, as to make them 

compatible with the spirit of society; such a mode 

of behaviour as would naturally result from an 

attention to the apostolic injunction: Let nothing 

be done through strife or vain glory: but, in low¬ 

liness of mind, let each esteem other better than 
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portance, how much more useful the reality: if 

the mere garb of humility is of such indispensible 

necessity, that without it society could not sub¬ 

sist, how much better still would the harmony of 

the world be preserved, were the condescension, 

deference, and respect, so studiously displayed, a 

true picture of the heart ? 

The same restless and eager vanity which dis¬ 

turbs a family, when it is permitted in a great 

national crisis to mingle with political affairs, dis¬ 

tracts a kingdom; infusing into those entrusted 

with the enaction of laws a spirit of rash innova¬ 

tion and daring empiricism, a disdain of the estab¬ 

lished usages of mankind, a foolish desire to daz¬ 

zle the world with new and untried systems of 

policy, in which the precedents of antiquity and 

the experience of ages are only consulted to be 

trodden under foot; and into the executive de¬ 

partment of government, a fierce contention for 

pre-eminence, an incessant struggle to supplant 

and destroy, with a propensity to calumny and 

suspicion, proscription and massacre. 

We shall suffer the most eventful season ever 

witnessed in the affairs of men, to pass over our 

heads to very little purpose, if we fail to learn 



40 

from it some awful lessons on the nature and pro¬ 

gress of the passions. The true light in which 

the French Revolution ought to be contemplated, 

is that of a grand experiment on human nature. 

Among the various passions which that Revolu¬ 

tion has so strikingly displayed, none is more 

conspicuous than vanity; nor is it less difficult, 

without adverting to the national character of the 

people, to account for its extraordinary predomi¬ 

nance. Political power, the most seducing object 

of ambition, never before circulated through so 

many hands; the prospect of possessing it was 

never before presented to so many minds. Mul¬ 

titudes, who by their birth and education, and 

not unfrequently by their talents, seemed destin¬ 

ed to perpetual obscurity, were, by the alternate 

rise and fall of parties, elevated into distinction, 

and shared in the functions of government. The 

short-lived forms of power and office glided with 

such rapidity through successive ranks of degra¬ 

dation, from the court to the very dregs of the 

populace, that they seemed rather to solicit ac¬ 

ceptance, than to be a prize contended for * : yet, 

as it was still impossible for all to possess autho¬ 

rity, though none were willing to obey, a general 

impatience to break the ranks and rush into the 

* -vEquo pulsat pede pauperum tabernas 

Regumque Carres. 

✓ 

IT OK. 



41 

foremost ground, maddened and infuriated the 

nation, and overwhelmed law, order, and civiliza¬ 

tion, with the violence of a torrent. 

If such be the mischiefs both in public and pri¬ 

vate life resulting from an excessive self-estima¬ 

tion, it remains next to be considered whether 

Providence has supplied any medicine to correct 

it; for as the reflection on excellencies, whether 

real or imaginary, is always attended with plea¬ 

sure to the possessor, it is a disease deeply seated 

in our nature. 

Suppose there were a great and glorious Being 

always present with us, who had given us exis¬ 

tence with numberless other blessings, and on 

whom we depended each instant, as well for every 

present enjoyment as for every future good; sup¬ 

pose again, we had incurred the just displeasure 

of such a Being, by ingratitude and disobedience, 

yet that in great mercy he had not cast us off, 

but had assured us he was willing to pardon and 

restore us, on our humble intreaty and sincere 

repentance: say, would not an habitual sense of 

the presence of this Being, self-reproach for hav¬ 

ing displeased him, and an anxiety to recover his 

favour, be the most effectual antidote to pride? 

But such are the leading discoveries made by the 

F 
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Christian Revelation, and such the dispositions 

which a practical belief of it inspires. 

Humility is the first fruit of religion. In the 

mouth of our Lord there is no maxim so frequent 

as the following, Whosoever exalteth himself shall 

be abased, and he that humbleth himself shall be 

exalted. Religion, and that alone, teaches abso¬ 

lute humility, by which I mean a sense of our 

absolute nothingness in the view of infinite great¬ 

ness and excellence. That sense of inferiority 

which results from the comparison of men with 

each other, is often an unwelcome sentiment forced 

upon the mind, which may rather embitter the 

temper than soften it: that which devotion im¬ 

presses, is soothing and delightful. The devout 

man loves to lie low at the footstool of his Crea¬ 

tor, because it is then he attains the most lively 

perceptions of the divine excellence, and the most 

tranquil confidence in the divine favour. In so 

august a presence, he sees all distinctions lost, 

and all beings reduced to the same level; he looks 

at his superiors without envy, and his inferiors 

without contempt; and when from this elevation 

he descends to mix in society, the conviction of 

superiority, which must in many instances be felt, 

is a calm inference of the understanding, and no 

longer a busy, importunate passion of the heart. 
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The zvicked, says the Psalmist, through the pride 

of their countenance, will not seek after God: God 

is not in all their thoughts. When we consider 

the incredible vanity of the Atheistical sect, to¬ 

gether with the settled malignity and unrelenting 

rancour with which they pursue every vestige of 

religion,—is it uncandid to suppose, that its hum¬ 

bling tendency is one principal cause of their 

enmity; that they are eager to displace a Deity 

from the minds of men, that they may occupy 

the void; to crumble the throne of the Eternal 

into dust, that they may elevate themselves on its 

ruins; and that, as their licentiousness is impa¬ 

tient of restraint, so their pride disdains a supe- 
\ 

rior ? 

We mentioned a ferocity of character, as one 

effect of sceptical impiety. It is an inconvenience 

attending a controversy with those with whom we 

have few principles in common, that we are often 

in danger of reasoning inconclusively, for the want 

of its being clearly known and settled what our 

opponents admit, and what they deny. The per¬ 

sons, for example, with whom we are at present 

engaged, have discarded humility and modesty 

from the catalogue of virtues; on which account 

we have employed the more time in evincing 

their importance: but whatever may be thought 

gf humility as a virtue, it surely will not be denied 
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that inhumanity is a most detestable vice; a vice, 

however, which Scepticism has a most powerful 

tendency to inflame. 

As we have already shewn that pride hardens 

the heart, and that Religion is the only effectual 

antidote, the connection between irreligion and 

inhumanity is in this view obvious. But there is 

another light in which this part of the subject may 

be viewed, in my humble opinion, much more im¬ 

portant, though seldom adverted to. The suppo¬ 

sition that man is a moral and accountable being, 

destined to survive the stroke of death, and to live 

in a future world in an ever ending state of happi¬ 

ness or misery, makes him a creature of incompa¬ 

rably more consequence than the opposite suppo¬ 

sition. When we consider him as placed here by 

an almighty Ruler, in a state of probation, and 

that the present life is his period of trial, the first 

link in a vast and interminable chain which 

stretches into eternity, he assumes a dignified 

character in our eyes. Every thing which relates 

to him becomes interesting; and to trifle with his 

happiness is felt to be the most unpardonable le- 

vitv. If such be the destination of man, it is evi- 

dent, that, in the qualities which lit him for it, his 

principal dignity consists: his moral greatness is 

his true greatness. Let the Sceptical principles 

be admitted, which represent him, on the contrary. 
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rior power, and sinking into annihilation at death, 

and he is a contemptable creature, whose existence 

and happiness are insignificant. The characteristic 

difference is lost betwixt him and the brute crea¬ 

tion, from which he is no longer distinguished, 

except by the vividness and multiplicity of his 

perceptions. 

If we reflect on that part of our nature which 

disposes us to humanity, we shall find that, where 

we have no particular attachment, our sympathy 

with the sufferings, and concern for the destruction 

of sensitive beings, is in proportion to their sup¬ 

posed importance in the general scale; or, in other 

words, to their supposed capacity of enjoyment. 

We feel, for example, much more at witnessing 

the destruction of a man than of an inferior animal, 

because we consider it as involving the extinction 

of a much greater sum of happiness. For the same 

reason, he who would shudder at the slaughter of 

a large animal, will see a thousand insects perish 

without a pang. Our sympathy with the calami¬ 

ties of our fellow-creatures is adjusted to the same 

proportions: for we feel more powerfully affected 

with the distresses of fallen greatness, than with 

equal or greater distresses sustained by persons of 

inferior rank; because, having been accustomed 

to associate with an elevated station the idea of su- 
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the \Vreck more extensive. But the disproportion 

in importance betwixt man and the meanest in¬ 

sect, is not so great as that which subsists betwixt 

man considered as 7iiortal and as immortal; that 

is, betwixt man as he is represented by the system 

of Scepticism, and that of divine Revelation: for 

the enjoyment of the meanest insect bears some 

proportion, though a very small one, to the present 

happiness of man; but the happiness of time bears 

none at all to that of eternity. The Sceptical 

system, therefore, sinks the importance of human 

existence to an inconceivable degree. 
* 

From these principles results the following im¬ 

portant inference, that to extinguish human life 

by the hand of violence, must be quite a different 

thing in the eyes of a Sceptic from what it is in 

those of a Christian. With the Sceptic it is no¬ 

thing more than diverting the course of a little red 

fluid called blood; it is merely lessening the num¬ 

ber by one of many millions of fugitive contemp¬ 

tible creatures: the Christian sees, in the same 

event, an accountable being cut off from a state 

of probation, and hurried, perhaps unprepared, 

into the presence of his Judge, to hear that final, 

that irrevocable sentence, which is to fix him for 

ever in an unalterable condition of felicity or woe. 

The former perceives in death nothing but its 
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physical circumstances; the latter is impressed 

with the magnitude of its moral consequences. It 

is the moral relation which man is supposed to bear 

to a superior power, the awful idea of accountabi¬ 

lity, the influence which his present dispositions 

and actions are conceived to have upon his eternal 

destiny, more than any superiority of intellectual 

powers, abstracted from these considerations, 

which invest him with such mysterious grandeur, 

and constitute the firmest guard on the sanctuary 

of human life. This reasoning, it is true, serves 

more immediately to shew how the disbelief of a fu¬ 

ture state endangers the security of life; but though 

this be its direct consequence, it extends by ana¬ 

logy much farther: since he, who has learned to 

sport with the lives of his fellow creatures, will feel 

but little solicitude for their welfare in any other 

instance; but as the greater includes the less, will 

easily pass from this to all the inferior gradations 

of barbarity. 

As the advantage of the armed over the unarmed 

is not seen till the moment of attack, so in that 

tranquil state of society, in which law and order 

maintain their ascendency, it is not perceived, 

perhaps not even suspected, to what an alarming 

degree the principles of modern Infidelity leave 

us naked and defenceless. But, let the state be 

convulsed, let the mounds of regular authority be 
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once overflowed, and the still small voice of law 

drowned in the tempest of popular fury (events 

which recent experience shews to be possible), it 

will then be seen that Atheism is a school of fe¬ 

rocity; and that having taught its disciples to 

consider mankind as little better than a nest of 

insects, they will be prepared, in the fierce con¬ 

flicts of party, to trample upon them without pity, 

and extinguish them without remorse. 

It was late* before the Atheism of Epicurus 

gained footing at Rome, but its prevalence was 

soon followed by such scenes of proscription, con¬ 

fiscation, and blood, as were then unparalleled in 

the history of the world; from which the Repub¬ 

lic being never able to recover itself, after many 

unsuccessful struggles, exchanged liberty for re¬ 

pose, by submission to absolute power. Such were 

the effects of Atheism at Rome. An attempt has 

been recently made to establish a similar system 

in France, the consequences of which are too well 

known, to render it requisite for me to shock 

your feelings by a recital. The only doubt that 

can arise is, whether the barbarities which have 

stained the Revolution in that unhappy country 

are justly chargeable on the prevalence of Atheism. 

* Neque enim assentior iis qui here nuper disserare cceperunt 

cum corporibus simul animos interire atque onmia morte deleri. 

Cicero de Amicitia 
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Let those, who doubt of this, recollect that the 

men, who, by their activity and talents, prepared 

the minds of the people for that great change, 

Voltaire, D1 Alembert, Diderot, Rousseau, and 

others, were avowed enemies of Revelation; that, 

in all their writings, the diffusion of Scepticism and 

of revolutionary principles went hand in hand* 

that the fury of the most sanguinary parties was 

especially pointed against the Christian priesthood 

and Religious institutions, without once pretend¬ 

ing, like other persecutors, to execute the venge¬ 

ance of God (whose name they never mentioned) 

upon his enemies; that their atrocities were com¬ 

mitted with a wanton levity and brutal merriment; 

that the reign of Atheism was avowedly and ex¬ 

pressly the reign of Terror; that in the full mad¬ 

ness of their career, in the highest climax of their 

horrors, they shut up the temples of God, abolished 

his worship, and proclaimed death to be an eter¬ 

nal sleep; as if, by pointing to the silence qf the 

sepulchre, and the sleep of the dead, these ferocious 

barbarians meant to apologise for leaving neither 

sleep, quiet, nor repose to the living. 

As the heathens fabled that Minerv a issued full 

armed from the head of Jupiter; so no sooner were 

the speculations of Atheistical philosophy matured, 

than they gave birth to a ferocity which converted 

the most polished people in Europe into a horde 

G 

\ 
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of assassins; the seat of voluptuous refinement, of 

pleasure and of arts, into a theatre of blood. 
_ r -V . . r f | . 

Having already shewn, that the principles of Infi¬ 

delity facilitate the commission of crimes by remov¬ 

ing the restraints of fear, and that they foster the 

arrogance of the individual, while they inculcate the 

most despicable opinion of the species; the inevit¬ 

able result is, that a haughty self confidence, a con¬ 

tempt of mankind, together with a daring defiance 

of religious restraints; *are the natural ingredients 

of the atheistical character; nor is it less evident 

that these are, of all others, the dispositions which 

most forcibly stimulate to violence and cruelty. 

Settle it, therefore, in your minds, as a maxim 

never to be effaced or forgotten, that Atheism is 

an inhuman, bloody, ferocious system, equally hos¬ 

tile to every useful restraint, and to every virtuous 

affection; that, leaving nothing above us to excite 

awe, nor around us to awaken tenderness, it wages 

war with heaven and with earth; its first object 

is to dethrone God, its next to destroy man*. 

* As human nature is the same in all ages, it is not surprising 

to find the same moral systems, even in the most dissimilar cir¬ 

cumstances, produce corresponding effects; Josephus remarks 

that the Sadducees, a kind of Jewish Infidels, whose tenets were 

the'denial of a moral government and a future state, were distin¬ 

guished from the other sects by their ferocity. De. Bell. Jud. lib. 2. 

He elsewhere remarks, that they were eminent for their inhuman¬ 

ity in their judicial capacity. 

« 
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There is a third vice, not less destructive to so¬ 

ciety than either of those which have been already 

mentioned, to which the system of modern Infi¬ 

delity is favourable; that is, unbridled sensuality, 

the licentious and unrestrained indulgence of those 

passions which are essential to the continuation of 

the species. The magnitude of these passions, and 

their supreme importance to the existence as well 

as the peace and welfare of society, have rendered 

it one of the first objects of solicitude with every 

wise legislator, to restrain them by such laws, and 

to confine their indulgence within such limits, as 

shall best promote the great ends for which they 

were implanted, 

The benevolence and wisdom of the Author of 

Christianity are eminently conspicuous in the laws 

he has enacted on this branch of morals ; for, while 

he authorises Marriage, he restrains the vagrancy 

and caprice of the passions, by forbidding Polyga¬ 

my and Divorce ; and, well knowing that offences 

against the laws of chastity usually spring from an 

ill-regulated imagination, he inculcates purity of 

heart. Among innumerable benefits which the 

world has derived from the Christian Religion, a 

superior refinement in the sexual sentiments, a 

more equal and respectful treatment of women, 

greater dignity and permanence conferred on the 

institution of Marriage, are not the least consider- 

/ 



able; in consequence of which the purest affec¬ 

tions, and the most sacred duties, are grafted on 

the stock of the strongest instincts. 
r j % v j ,>>. ' i' ** 

The aim of all the leading champions of Infide¬ 

lity is, to rob mankind of these benefits, and throw 

them back into a state of gross and brutal sensual¬ 

ity. Mr. Hume asserts adultery to be but a slight 

offence when known ; when secret, no crime at all. 

In the same spirit he represents the private con¬ 

duct of the profligate Charles, whose debaucheries 

polluted the age, as a just subject of panegyric. 

A disciple in the same school has lately had the 

unblushing effrontery to stigmatise Marriage as 

the worst of all monopolies ; and, in a narrative of 

his licentious amours, to make a formal apology 

for departing from his principles, by submitting 

to its restraints. The popular productions on the 

continent, which issue from the Atheistical school, 

are incessantly directed to the same purpose. 

Under every possible aspect in which Infidelity 

can be viewed, it extends the dominion of sensu¬ 

ality : it repeals and abrogates every law by which 

divine Revelation has, under such awful sanctions, 

restrained the indulgence of the passions: the dis¬ 

belief of a supreme, omniscient Being which it in¬ 

culcates, releases its disciples from an attention to 

the heart, from every care but the preservation of 
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outward decorum; and the exclusion of the devout 

affections and an unseen world, leaves the mind 

immersed in visible, sensible objects. 
~ rtf • * % 

There are two sorts of pleasures, corporeal and 

mental: though we are indebted to the senses for 

all our perceptions originally, yet those, which 

are at the farthest remove from their immediate 

impressions, confer the most elevation on the 

character; since, in proportion as they are multi¬ 

plied and augmented, the slavish subjection to the 

senses is subdued. Hence the true and only an¬ 

tidote to debasing sensuality is, the possession of 

a fund of that kind of enjoyment which is indepen¬ 

dent of the corporeal appetites. Inferior in the 

perfection of several of his senses to different parts 

of the brute creation, the superiority of man over 

them all consists in his superior power of multiply¬ 

ing, by new combinations, his mental perceptions, 

and thereby of creating to himself resources of 

happiness, separate from external sensation. In 

the scale of enjoyment, the first remove from sense 

are the pleasures of reason and society; the next, 

are the pleasures of Devotion and Religion. The 

former, though totally distinct from those of sense, 

are yet less perfectly adapted to moderate their 

excesses than the last; as they are in a great mea¬ 

sure conversant with visible and sensible objects. 

—The religious affections and sentiments are, in 

fact, and were intended to be the proper ant ago- 
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nist of sensuality, the great deliverer from the 

thraldom of the appetites; by opening a spiritual 

world, and inspiring hopes, and fears, and conso¬ 

lations, and joys, which bear no relation to the 

material and sensible universe. The criminal in¬ 

dulgence of sensual passions admits but of two 

modes of prevention; the establishment of such 

laws and maxims in society as shall render lewd 

profligacy impracticable or infamous, or, the in¬ 

fusion of such principles and habits as shall ren¬ 

der it distasteful: human legislatures have en¬ 

countered the disease in the first, the truths and 

sanctions of revealed religion, in the last, of these 

methods: to both of which the advocates of mo¬ 

dern Infidelity are equally hostile. 

So much has been said by many able writers to 

evince the inconceivable benefit of the marriage 

institution, that to hear it seriously attacked by 

men who stile themselves Philosophers, at the 

close of the eighteenth century, must awaken in¬ 

dignation and surprise. The object of this dis¬ 

course leads us to direct our attention particu¬ 

larly to the influence of this institution on the 

civilization of the world. 

From the records of Revelation we learn, that 

Marriage, or the permanent union of the sexes, 

was ordained by God, and existed under different 

modifications in the early infancy of mankind. 
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without which they could never have emerged 

from barbarism. For, conceive only what eternal 

discord, jealousy, and violence would ensue, were 

the objects of the tenderest affections secured to 

their possessor by no law or tie of moral obliga.- 

tion 5 were domestic enjoyments disturbed by in¬ 

cessant fear, and licentiousness inflamed by hope. 

Who could find sufficient tranquillity of mind, to 

enable him to plan or execute any continued 

scheme of action, or what room for arts, or sciences, 

or religion, or virtue, in that state in which the 

chief earthly happiness was exposed to every law¬ 

less invader; where one was racked with an inces- 
i 

sant anxiety to keep what the other was equally 

eager to acquire ? It is not probable in itself, in¬ 

dependent of the light of scripture, that the bene¬ 

volent Author of the human race ever placed them 

in so w retched a condition at first; it is certain 

they could not remain in it long without being 

exterminated. Marriage, by shutting out these 

evils, and enabling every man to rest secure in his 

enjoyments, is the great civilizer of the world: with 

this security the mind is at liberty to expand in 

generous affections, has leisure to look abroad, and 

engagein the pursuits of knowledge, science, and 

virtue. 
i 

Nor is it in this wray only that marriage institu? 

tions are essential to the welfare of mankind. They 
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are sources of tenderness, as well as the guardians 

of peace. Without the permanent union of the 

sexes, there can be no permanent families: the 

dissolution of nuptial ties involves the dissolution 

of domestic society. But domestic society is the 

seminary of social affections, the cradle of sensibi¬ 

lity, where the first elements are acquired of that 

tenderness and humanity which cement mankind 

together, and which, were they entirely extin¬ 

guished, the whole fabric of social institutions 

would be dissolved. 

Families are so many centres of attraction, which 

preserve mankind from being scattered and dissi¬ 

pated by the repulsive powers of selfishness. The 

order of nature is, evermore, from particulars to 

generals. As, in the operations of intellect, we 

proceed from the contemplation of individuals to 

the formation of general abstractions, so in the 

developement of the passions in like manner, we 

advance from private to public affections, from 

the love of parents, brothers, and sisters, to those 

more expanded regards which embrace the im¬ 

mense society of human kind *. 

* Arctior vero colligatio societatis propinquorum : ab ilia enim 

immensa societate humanl generis, in exiguum angustumque con- 

cluditur, nam cum sit hoc natura commune animantium ut habe- 

ant libidinem procreandi prima societas in ipso conjugio est, prox- 

ima in liberis, deinde una dornus, communia omnia. Id autem 

est principium -urbis, et quasi seininarium reipublicse. Cic. de Off 
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In order to render men benevolent, they must 

first be made tender: for benevolent affections 

are not the offspring of reasoning; they result 

from that culture of the heart, from those early 

impressions of tenderness, gratitude, and sympa¬ 

thy, which the endearments of domestic life are 

sure to supply, and for the formation of which it 

is the best possible school, 

The advocates of Infidelity invert this eternal 

order of nature. Instead of inculcating the pri¬ 

vate affections, as a discipline by which the mind 

is prepared for those of a more public nature, 

they set them in direct opposition to each other; 

they propose to build general benevolence on the 

destruction of individual tenderness, and to make 

us love the whole species more, by loving every 

particular part of it less. In pursuit of this chi¬ 

merical project, gratitude, humility, conjugal, pa¬ 

rental, and filial affection, together with every 

other social disposition, are reprobated; virtue is 

limited to a passionate attachment to the general 

good. Is it not natural to ask, when all the ten¬ 

derness of life is extinguished, and all the bands 

of society are untwisted, from whence this ardent 

affection for the general good is to spring? 

When this savage philosophy has completed its 

work, when it has taught its disciple to look with 

II 
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perfect indifference on the offspring of his body 

and the wife of his bosom, to estrange himself 

from his friends, insult his benefactors, and silence 

the pleadings of gratitude and pity, will he by 

thus divesting himself of all that is human, be 

better prepared for the disinterested love of his 

species r Will he become a philanthropist only be¬ 

cause he has ceased to be a man ? Rather, in this 

total exemption from all the feelings which hu¬ 

manize and soften, in this chilling frost of univer¬ 

sal indifference, may we not be certain selfish- 
J %J 

ness, unmingled and uncontrouled, will assume 

the empire of his heart; and that under pretence 

of advancing the general good, an object to 

which the fancy may give innumerable shapes, he 

will be prepared for the violation of every duty, 

and the perpetration of every crime? Extended 

benevolence is the last and most perfect fruit of 

the private affections; so that to expect to reap 

the former from the extinction of the latter, is to 

oppose the means to the end; is as absurd as to 

attempt to reach the summit of the highest moun¬ 

tain, without passing through the intermediate 

spaces, or to hope to attain the heights of science 

by forgetting the first elements of knowledge. 

These absurdities have sprung, however, in the 

advocates of Infidelity, from an ignorance of hu¬ 

man nature, sufficient to disgrace even those who 

did not stile themselves Philosophers. Presum- 

4 
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ing, contrary to the experience of every moment, 

that the affections are awakened by reasoning, 

and perceiving that the general good is an in¬ 

comparably greater object in itself, than the hap¬ 

piness of any limited number of individuals, they 

inferred nothing more was necessary than to ex¬ 

hibit it in its just dimensions, to draw the affec¬ 

tions towards it; as though the fact of the supe¬ 

rior populousness of China to Great Britain, 

needed but to be known, to render us indifferent 

to our domestic concerns, and lead us to direct 

all our anxiety to the prosperity of that vast, 

but remote Empire. 

It is not the province of reason to awaken new 

passions, or open new sources of sensibility, but 

to direct us in the attainment of those objects 

which nature has already rendered pleasing, or 

to determine among the interfering inclinations 

and passions which sway the mind, which are the 

fittest to be preferred. 

Is a regard to the general good then, you will 

reply, to be excluded from the motives of action ? 

Nothing is more remote from my intention: but 

as the nature of this motive has, in my opinion, 

been much misunderstood by some good men, 

and abused by others of a different description 

to the worst of purposes, permit me to declare. 
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in a few words, what appears to me to be the 

truth on this subject. 

, r i * / t , » 

The welfare of the whole system of being must 

be allowed to be, in itself \ the object of all others 

the most worthy of being pursued; so that, could 

the mind distinctly embrace it, and discern at 

every step what action would infallibly promote 

it, we should be furnished with a sure criterion 

of right and wrong, an unerring guide, which 

would supersede the use and necessity of all in¬ 

ferior rules, laws, and principles. 

But this being impossible, since the good of 

the whole is a motive so loose and indeterminate, 

and embraces such an infinity of relations, that 

before we could be certain what action it pre¬ 

scribed, the season of action would be past; to 

wTeak, short-sighted mortals, Providence has as¬ 

signed a sphere of agency, less grand and exten¬ 

sive indeed, but better suited to their limited 

powers, by implanting certain affections which it 

is their duty to cultivate, and suggesting parti¬ 

cular rules to which they are bound to conform. 

By these provisions, the boundaries of virtue are 

easily ascertained, at the same time that its ulti¬ 

mate object, the good of the whole, is secured; 

for, since the happiness of the entire system re¬ 

sults from the happiness of the several parts, the 
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affections, which confine the attention immediate¬ 

ly to the latter, conspire in the end to the pro¬ 

motion of the former; as the labourer, whose in¬ 

dustry is limited to a corner of a large building, 

performs his part towards rearing the structure, 

much more effectually than if he extended his 

care to the whole. 

As the interest, however, of any limited num¬ 

ber of persons may not only not contribute, but 

may possibly be directly opposed to the general 

good; the interest of a family, for example, to 

that of a province, or, of a nation to that of the 

world; Providence has so ordered it, that in a 

well-regulated mind there springs up, as we have 

already seen, besides particular attachments, an 

extended regard to the species, whose office is 

twofold; not to destroy and extinguish the more * 
private affections, which is mental parricide; but 

first, as far as is consistent with the claims of 

those who are immediately committed to our 

care, to do good to all men; secondly, to exercise 

a jurisdiction and control over the private affec¬ 

tions, so as to prohibit their indulgence, when¬ 

ever it would be attended with manifest detriment 

to the whole. Thus every part of our nature is 

brought into action; all the practical principles 

of the human heart find an element to move in, 

each in its different fort and manner, conspiring. 
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without mutual collisions, to maintain the har¬ 

mony of the world and the happiness of the uni¬ 

verse*. 

Before I close this discourse, I cannot omit to 

mention three circumstances attending the propa- 

* It is somewhat singular, that many of the fashionable Infidels 

have hit upon a definition of virtue which perfectly coincides with 

that of certain metaphysical divines in America, first invented and 

defended bv that most acute reasoner Jonathan Edwards. 
They both place virtue, exclusively, in a passion for the general 

good, or, as Mr. Edwards expresses it, love to Being ingeneral; so 

that our love is always to be proportioned to the magnitude of its 
object in the scale of Being; which is liable to the objections I have 

already stated, as well as to many others, which the limits of this . * * , 
note will not permit me to enumerate. Let it suffice to remark, 

1. That virtue, on these principles, is an utter impossibility : for the 

system of Being, comprehending the great Supreme, is infinite, and 

therefore to maintain the proper proportion, the force of particular 

attachment must be infinitely less than the passion for the general 

good; but the limits of the human mind are not capable of any 

emotions so infinitely different in degree. 2. Since our viexvs of the 

extent of the universe are capable of perpetual enlargement, ad¬ 

mitting the sum of existence is ever the same, we must return back 

at each step to diminish the strength of particular affections, or they 

will become disproportionate, and consequently on these principles 

vicious; so that the balance must be continually fluctuating, by 

the weights being taken out of one scale and put into the other. 

3. If virtue consist exclusively in love to Being in general, or attach¬ 

ment to the general good, the particular affections are, to every 

purpose of virtue, useless, and even pernicious; for their immedi¬ 

ate, nay their necessary tendency is, to attract to their objects a 

proportion of attention, which far exceeds their comparative valae 

in the general scale. To alledge that the general good is promo¬ 

ted by them will be of no advantage to the defence of this system, 

but the contrary, bv confessing that a greater sum of happiness is 

attained by a deviation from, than an adherence to its principles; 

unless its advocates mean, by the love of Being in general, the 
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gation of Infidelity, by its present abettors, equally 

new and alarming. *> 
* 

1. It is the first attempt which has been ever 

witnessed on an extensive scale, to establish the 

principles of Atheism ; the first effort which history 

has recorded to disannul and extinguish the belief 

same thing as the private affections, -which is to confound all the 

distinctions of language, as well as all the operations of mind. Let 

it be remembered, we have no dispute respecting what is the ul¬ 

timate end of virtue, which is allowed on both sides to be the 

greatest sum of happiness in the universe ; the question is merely 

what is virtue itself? or, in other words, what are the means ap¬ 

pointed for the attainment of that end ? 

There is little doubt, from some parts of Mr. Godwin’s work, 

entitled “ Political Justice,” as well as from his early habits of read¬ 

ing, that he was indebted to Mr. Edwards for his principal argu¬ 

ments against the private affections; though, with a daring con¬ 

sistence, he has pursued his principles to an extreme from which 

that most excellent man would have revolted with horror.—The 

fundamental error of the whole system arose, as I conceive, from 

a mistaken pursuit of simplicity; from a wish to construct a moral 

system without leaving sufficient scope for the infinite variety of 

moral phoenomena and mental combination ; in consequence of 

which, its advocates were induced to place virtue exclusively in 

some one disposition of mind ; and, since the passion for the ge¬ 

neral good is undeniably the noblest and most extensive of all 

others, when it was once resolved to place virtue in any one thing, 

there remained little room to hesitate which should be preferred. 

It might have been worth while to reflect, that in the Natural 

world there are two kinds of attraction ; one, which holds the se¬ 

veral parts of individual bodies in contact ; another, which main¬ 

tains the union of bodies themselves with the general system ; and 

that, though the union in the former case is much more intimate 

than in the latter, each is equally essential to the order of the world. 

Similar to this is the relation which the public and private affec¬ 

tions bear to each other, and their use in the Moral system. 



64 

of all superior powers; the consequence of which, 

should it succeed, would be to place mankind in a 

situation never before experienced, not even dur¬ 

ing the ages of Pagan darkness. The system of 

Polytheism was as remote from modern Infidelity 

as from true Religion. Amidst that rubbish of 

superstition, the product of fear, ignorance, and 

vice, which had been accumulating for ages, some 

faint embers of sacred truth remained unextin¬ 

guished; the interposition of unseen powers in 

the affairs of men was believed and revered, the 

sanctity of oaths was maintained, the idea of re¬ 

velation and of tradition,• as a source of religious 

knowledge, was familiar, a useful persuasion of 

the existence of a future world was kept alive, 

and the greater Gods were looked up to as the 

guardians of the public welfare, the Patrons of 

those virtues which promote the prosperity of 

states, and the avengers of injustice, perfidy, and 

fraud *. 

* The testimony of Polybius, to the beneficial effects which re¬ 

sulted from the system of Pagan superstition, in fortifying the 

sentiments of moral obligation, and supporting the sanctity of 

oaths, is so weighty and decisive, that it would be an injustice to 

the subject not to insert it; more especially as it is impossible to 

attribute it to the influence of credulity on the author himself; who 

was evidently a sceptic. It is scarcely necessary to remark, that 

all the benefits which might in any way flow from superstition, 

are secured to an incomparably, greater degree by the belief of 

true Religion. 
“ But among all the useful institutions,” says Polybius, “ that 

demonstrate the superior excellence of the Roman government, the 
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Of whatever benefit superstition might former¬ 

ly be productive, by the scattered particles of 

truth which it contained, these advantages can 

now only be reaped from the soil of true religion j 

nor is there any other alternative left than the 

belief of Christianity, or absolute Atheism. In 

the revolutions of the human mind, exploded opi¬ 

nions are often revived, but an exploded super¬ 

stition never recovers its credit. The pretension 

to divine Revelation is so august and command¬ 

ing, that, when its falsehood is once discerned, it 

is covered with all the ignominy of detected im¬ 

posture ; it falls from such a height (to change the 

4 

most considerable, perhaps, is the opinion which people are taught 

to hold concerning the Gods: and that, which other men regard 

as an object of disgrace, appears in my judgment to be the very 

thing by which this republic is chiefly sustained. I mean super¬ 

stition; which is impressed with all its terrors, and influences the 

private actions of the citizens, and the public administration of the 

state, to a degree that can scarcely be exceeded. 

“ The ancients, therefore, acted not absurdly, nor without good 

reason, when they inculcated the notions concerning the Gods, 

and the belief of infernal punishments; but much rather are those 

of the present age to be charged with rashness and absurdity in en¬ 

deavouring to extirpate these opinions; for, not to mention other 

effects that flow from such an institution, if, among the Greeks, 

for example, a single talent only be intrusted to those who have 

the management of any of the public money, though they give 

ten written sureties, with as many seals, and twice as many wit¬ 

nesses, they are unable to discharge the trust reposed in them with 

integrity. But the Romans, on the other hand, who in the course 

of their magistracies and in embassies disburse the greatest sums, 

are prevailed on, by the single obligation of an oath, to perform 

their duty with inviolable honesty. And as, in other states, a man 

is rarelv to be found whose hands are pure from public robbery, 

I 
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figure) that it is inevitably crumbled into atoms. 

Religions, whether false or true, are not creatures 

of arbitrary institution. After discrediting the 

principles of piety, should our modern Free-think¬ 

ers find it necessary, in order to restrain the ex¬ 

cesses of ferocity, to seek for a substitute in some 

popular superstition, it will prove a vain and im¬ 

practicable attempt: they may recal the names, 

restore the altars, and revive the ceremonies; but 

to rekindle the spirit of Heathenism will exceed 

their power: because it is impossible to enact igno¬ 

rance by law, or to repeal, by legislative authority, 

the dictates of reason, and the right of science. 

so, amongst the Romans, it is no less rare to discover one that is 

tainted with this crime.”—Hampton's Polybius, Vol. 3. B. 6. 

Though the system of Paganism is justly condemned by reason 

and Scripture, yet it assumed as true several principles of the first 

importance to the preservation of public manners; such as a per¬ 

suasion of invisible power, of the folly of incurring the divine 

vengeance for the attainment of any present advantage, and the 

divine approbation of virtue; so that, strictly speaking, it was the 

mixture of truth in it which gave it all its utility ; which is well 

stated by the great and judicious Hooker in treating on this 

subject. “ Seeing therefore it doth thus appear,” says that vene¬ 

rable Author, “ that the safety of all states dependeth upon re¬ 

ligion; that religion unfeignedly loved perfecteth men’s abilities 

unto all kinds of virtuous services in the commonwealth; that 

men’s desire is, in general, to hold no religion but the true, and 

that whatever good effects do grow out of their religion, who em¬ 

brace, instead of the true, a false, the roots thereof are certain 

sparks of the light of truth intermingled with the darkness of 

error, because no religion can wholly and only consist of untruths, 

wre have reason to think that all true virtues are to honour true 

religion as their parent, and all well ordered Common-wreales to 

love her as their chiefest stay.”—Eccles. Pol. B. 5. 

i 
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2. The efforts of Infidels, to diffuse the princi¬ 

ples of Infidelity among the common people, is 

another alarming symptom peculiar to the present 

time. Hume, Bolingbroke and Gibbon addressed 

themselves solely to the more polished classes of 

the community, and would have thought their re¬ 

fined speculations debased by an attempt to en¬ 

list disciples from among the populace. Infidelity 

has lately grown condescending: bred in the specu¬ 

lations of a daring philosophy, immured at first in 

the cloisters of the learned, and afterwards nursed 

in the lap of voluptuousness and of courts; having 

at length reached its full maturity, it boldly ven¬ 

tures to challenge the suffrages of the people, soli¬ 

cits the acquaintance of peasants and mechanics, 

and seeks to draw whole nations to its standard. 

It is not difficult to account for this new state 

of things. While Infidelity was rare, it was em¬ 

ployed as the instrument of literary vanity; its 

wide diffusion having disqualified it for answering 

that purpose, it is now adopted as the organ of 

political convulsion. Literary distinction is con¬ 

ferred by the approbation of a few; but the total 

subversion and overthrow of society demands the 

concurrence of millions. 

3. The Infidels of the present day are the first 

Sophists who have presumed to innovate in tliQ 

% 
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very substance of morals. The disputes on moral 

questions hitherto agitated amongst Philosophers 

have respected the grounds of duty, not the na¬ 

ture of duty itself; or they have been merely 

metaphysical, and related to the history of moral 

sentiments in the mind, the sources and principles 

from which they were most easily deduced; they 

never turned on the quality of those dispositions 

and actions which were to be denominated vir¬ 

tuous. In the firm persuasion that the love and 

fear of the supreme Being, the sacred observation 

of promises and oaths, reverence to magistrates> 

obedience to parents, gratitude to benefactors, 

conjugal fidelity, and parental tenderness, were 

primary virtues; and the chief support of every 

commonwealth, they were unanimous. The curse 

denounced upon such as remove ancient land¬ 

marks, upon those who call good evil and evil 

good, put light for darkness and darkness for 

light, who employ their faculties to subvert the 

eternal distinctions of right and wrong, and thus 

to poison the streams of virtue at their source, 

falls with accumulated weight on the advocates 

of modern Infidelity, and on them alone. 

Permit me to close this discourse with a few’ 

serious reflections. There is much, it must be 

confessed, in the apostacy of multitudes, and the 

rapid progress of Infidelity, to aw aken our fears 
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torthe virtue of the rising generation; but nothing 

to shake our faith; nothing which Scripture itself 

does not give us room to expect. The features 

which compose the character of Apostates, their 

prophaneness, presumption, lewdness, impatience 

of subordination, restless appetite for change, vain 

pretensions to freedom and to emancipate the 

world, while themselves are the slaves of lust, the 

weapons with which they attack Christianity, and 

the snares they spread for the unwary, are de¬ 

picted in the clearest colours by the pencil of pro¬ 

phecy. Knowing this first, says Peter, that there 

shall come, in the last days, scoffers, walking after 

their own lusts*. In the same epistle he more 

fully describes the persons he alludes to; as chief¬ 

ly them which walk after the flesh, in the lust of 

uncleanness, and despise government; presumptu¬ 

ous are they, self-willed, they are not afraid to 

speak evil of dignities; sporting themselves in 

their own deceivings, having eyes full of adultery 

and that cannot cease from sin; beguiling unsta¬ 

ble souls: For when they speak great swelling 

words of vanity, they allure through the lusts of 

the flesh, through much wantonness, those that were 

clean escaped from them who live in error; while 

they promise them liberty, they themselves are the 

servants of corruption f. Of the same characters 

* 2 Peter, iii. 3. f 2 Peter, ii. 
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Jude admonishes us, to remember that they were 

foretold as mockers, who should be in the last time, 

who should walk after their own ungodly lusts. 

These be they, he adds, who separate themselves (bv 

apostacy) sensual, not having the spirit. Infidelity 

is an evil of short duration. “ It has,” as ajudi- 

cious writer observes, “ no individual subsistance 

given it in the system of prophecy. It is not a 

beast, but a mere putrid excrescence of the papal 

beast; an excrescence which, though it may diffuse 

death through every vein of the body on zvhich it 

grew, yet shall die along with it Its enormities 

will hasten its overthrow. It is impossible that a 

system, which, by vilifying every virtue, and em¬ 

bracing the patronage of almost every vice and 

crime, wages war with all the order and civiliza¬ 

tion of the world; which, equal to the establish¬ 

ment of nothing, is armed only with the energies 

of destruction, can long retain an ascendancy. 

It is in no shape formed for perpetuity. Sudden 

in its rise, and impetuous in its progress, it re¬ 

sembles a mountain torrent, which is loud, filthy, 

and desolating; but, being fed by no perennial 

spring, is soon drained off and disappears. By 

permitting to a certain extent the prevalence of 

Infidelity, Providence is preparing new triumphs 

* See an excellent work, lately published by the Rev. A. Fuller, 

entitled The Gospel its oivn Witness. Sold by Messrs. Button and 

Son. 
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for Religion. In asserting its authority, the Preach¬ 

ers of the Gospel have hitherto found it necessary 

to weigh the prospects of immortality against the 

interests of time, to strip the world of its charms, 

to insist on the deceitfulness of pleasure, the unsa¬ 

tisfying nature of riches, the emptiness of gran¬ 

deur, and the nothingness of a mere worldly life. 

Topics of this nature will always have their use; 

but it is not by such representations alone, that 

the importance of religion is evinced. The preva¬ 

lence of impiety has armed us with new weapons 

in its defence. 

Religion being primarily intended to make men 

wise unto salvation, the support it ministers to so¬ 

cial order, the stability it confers on government 

and laws, is a subordinate species of advantage 

which we should have continued to enjoy without 

reflecting on its cause, but for the developement 

of deistical principles and the experiment which 

has been made of their effects in a neighbouring 

country. It had been the constant boast of In¬ 

fidels, that their system, more liberal and generous 

than Christianity, needed but to be tried to produce 

an immense accession to human happiness; and 

Christian nations, careless and supine, retaining 

little of Religion but the profession, and disgusted 

with its restraints, lent a favourable ear to these 

pretensions. God permitted the trial to lie made: 
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In one country, and that the centre of Christen¬ 

dom, Revelation underwent a total eclipse *, while 

Atheism performing on a darkened theatre its 

strange and fearful tragedy, confounded the first 

elements of society, blended every age, rank and 

sex, in indiscriminate proscription and massacre, 

and convulsed all Europe to its centre; that the 

imperishable memorial of these events might teach 

the last generations of mankind, to consider Re¬ 

ligion as the pillar of society, the safeguard of na¬ 

tions, the parent of social order, which alone has 

power to curb the fury of the passions and secure 

to every one his rights; to the laborious the re¬ 

ward of their industry, to the rich the enjoyment 

of their wealth, ter nobles the preservation of their 

honours, and to princes the stability of their 

thrones. 

We might ask the Patrons of Infidelity, what 

fury impels them to attempt the subversion of 

Christianity? Is it that they have discovered a 

better system ? To what virtues are their princi¬ 

ples favourable, or is there one which Christians 
* 

* It is worthy of attention that Mercier, a warm advocate of 

the French Revolution* and a professed deist* in his recent work, 

intitled* “ New Paris,” acknowledges and laments the extinction 

-of religion in France. “ We hare” says he, “ in proscribing super¬ 

stition, destroyed all religious sentiment; but this is not the way to 

regenerate the world.” See Appendix to the 30th Vol. Monthly 

Review. 
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have not carried to a higher perfections than any 

4 of whom their party can boast ? Have they disco¬ 

vered a more excellent rule of life, or a better 

hope in death, than that which the Scriptures sug¬ 

gest? Above all, what are the pretensions on 

which they rest their Haims to be the guides of 

mankind; or which embolden them to expect we 

should trample upon the experience of ages, and 

abandon a Religion, which has been attested by 

a train of miracles and prophecies, in which mil¬ 

lions of our forefathers have found a refuge in 

every trouble, and consolation in Athe hour of 

death; a Religion which has been adorned with 

the highest sanctity of character and splendour 

of talents, which enrols amongst its disciples the 

names of Bacon, Newton, and Locke, the glory 

of their species, and to which these illustrious men 

were proud to dedicate the last and best fruits of 

their immortal genius? 

If the question at issue is to be decided by ar¬ 

gument, nothing can be added to the triumph of 

Christianity; if by an appeal to authority, what 

have our adversaries to oppose to these great 

names? Where are the Infidels of such pure un¬ 

contaminated morals, unshaken probity, and ex¬ 

tended benevolence, that we should be in danger 

of being seduced into impiety by their example ? 

Into what obscure recesses of misery, into what 

K 
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dungeons, have their Philanthropists penetrated, 

to lighten the fetters and relieve the sorrows of the 

helpless captive ? What barbarous tribes have 

their Apostles visited, what distant climes have 

they explored, encompassed with cold, nakedness 

and want, to diffuse principles of virtue and the 

blessings of civilization ? Or will they rather 

choose to wave their pretensions to this extraor¬ 

dinary, and in their eyes, eccentric species of be¬ 

nevolence (for Infidels, we know, are sworn ene¬ 

mies to enthusiasm of every sort) and rest their 

character om their political exploits, on their ef¬ 

forts to reanimate the virtue of a sinking state, to 

restrain licentiousness, to calm the tumult of po¬ 

pular fury, and by inculcating the spirit of justice, 

moderation, and pity for fallen greatness, to mi¬ 

tigate the inevitable horrors of revolution ? Our 

adversaries will at least have the discretion, if not 

the modesty, to recede from this test. 

More than all, their infatuated eagerness, their 

parricidal zeal to extinguish a sense of Deity, must 

excite astonishment and horror. Is the idea of an 

Almighty and perfect Ruler, unfriendly to any 

passion which is consistent with innocence, or an 

obstruction to any design which it is not shameful 

to avow? Eternal God! on what are thine ene¬ 

mies intent: what are those enterprises of guilt 

and horror, that, for the safety of their performers. 
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require to be enveloped in a darkness which the 

eye of Heaven must not pierce !—Miserable men ! 

proud of being the offspring of chance; in love 

with universal disorder; whose happiness is in¬ 

volved in the belief of there being no witness to 

their designs, and who are at ease only because 

they suppose themselves inhabitants of a forsaken 

and fatherless world! 

Having been led by the nature of the subject 

to consider chiefly, the manner in which sceptical 

impiety affects the welfare of states, it is the more 

requisite to warn you against that most fatal mis¬ 

take of regarding Religion as an engine of policy; 

and to recal to your recollection, that the concern 

we have in it, is much more as individuals than as 

collective bodies, and far less temporal than eternal. 

The happiness it confers in the present life are 

blessings which it scatters by the way in its march 

to immortality. That future condition of being 

which it ascertains, and for which its promises 

and truths are meant to prepare us, is the ultimate 

end of human societies, the final scope and object 

of present existence, in comparison of which all the 

revolutions of nations, and all the vicissitudes of 

time, are light and transitory. Godliness has, it 

it true, the promise of the life that now is, but 

chiefly of that which is to come. Other acquisi¬ 

tions may be requisite to make men great; but. 
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be assured, the Religion of Jesus is alone sufficient 

to make them good and happy. Powerful sources 

of consolation in sorrow, unshaken fortitude 

amidst the changes and perturbations of the 

world, humility remote from meanness, and digni¬ 

ty unstrained by pride, contentment in every sta¬ 

tion, passions pure and calm, with habitual sereni¬ 

ty, the full enjoyment of life, undisturbed by the 

dread of dissolution, or the fear of an hereafter are 

its invaluable gifts. To these enjoyments, how 

ever, you will necessarily continue strangers, un 

less you resign yourselves wholly to its power; 

for the consolations of Religion are reserved to 

reward, to sweeten, and to stimulate obedience. 

Many, without renouncing the profession of Chris¬ 

tianity, without formally rejecting its distinguish¬ 

ing doctrines, live in such an habitual violation of 

its laws, and contradiction to its spirit, that con¬ 

scious they have more to fear than to hope from 

its truth, they are never able to contemplate it 

without terror. It haunts their imagination, in¬ 

stead of tranquillizing their hearts, and hangs with 

depressing weight on all their enjoyments and 

pursuits. Their religion, instead of comforting 

them under their troubles, is itself their greatest 

trouble, from which they seek refuge in the dissi¬ 

pation and vanity of the world, until the throbs 

and tumults of conscience force them back upon 

Religion. Thus suspended betwixt opposite pow- 
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ers, the sport of contradictory influences, they 

are disqualified for the happiness of both worlds, 

and neither enjoy the pleasures of sin, nor the 

peace of piety. It is surprising to find a mind 

thus bewildered in uncertainty, and dissatisfied 

with itself, court deception, and embrace with ea¬ 

gerness every pretext to mutilate the claims and 

enervate the authority of Christianity, forgetting 

that it is of the very essence of the religious prin¬ 

ciple to preside and control, and that it is impossi¬ 

ble to serve God and Mammon f It is this class of 

professors who are chiefly in danger of being en¬ 

tangled in the snares of infidelity. 

The champions of Infidelity have much more 

reason to be ashamed, than to boast, of such con¬ 

verts. For what can be a stronger presumption 

of the falsehood of a system, than that it is the opi¬ 

ate of a restless conscience ; that it prevails with 

minds of a certain description, not because they 

find it true, but because they feel it necessary; 

and that in adopting it, they consult less with their 

reason, than with their vices and their fears? It 

requires but little sagacity to foresee that specula¬ 

tions which originate in guilt, must end in ruin. 

Infidels are not themselves satisfied with the truth 

of their system; for, had they any settled assu¬ 

rance of its principles, in consequence of calm dis¬ 

passionate investigation, they would never disturb 
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the quiet of the world by their attempts to prose¬ 

lyte; but would lament their own infelicity, in not 

being able to perceive sufficient evidence for the 

truth of a Religion which furnishes such incentives 

to virtue, and inspires such exalted hopes. Hav¬ 

ing nothing to substitute in the place of Religion, 

it is absurd to suppose that, in opposition to the 

collective voice of every country, age, and time, 

proclaiming its necessity, solicitude for the welfare 

of mankind impels them to destroy it. 

To very different motives must their conduct be 

imputed. More like conspirators than philoso¬ 

phers, in spite of the darkness with which they 

endeavour to surround themselves, some rays of 

unwelcome conviction will penetrate, some secret 

apprehensions that all is not right, will make them¬ 

selves felt, which they find nothing so effectual to 
. * 

quell as an attempt to enlist fresh disciples, who, 

in exchange for new principles, impart confidence, 

and diminish fear. For the same reason, it is sel¬ 

dom they attack Christianity by argument: their 

favourite weapons are ridicule, obscenity and blas¬ 

phemy: as the most miserable outcasts of society 

are, of all men, found most to delight in vulgar 

merriment and senseless not. 

Jesus Christ seems to have his fan in his hand 

and to be thoroughly purging his floors and no- 
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minal Christians will probably be scattered like 

chaff. But has real Christianity any thing to 

fear ? Have not the degenerate manners and cor¬ 

rupt lives, of multitudes in the visible Church, 

been, on the contrary, the principal occasion of 

scandal and offence? Infidelity, without intend¬ 

ing it, is gradually removing this reproach: pos¬ 

sessing the property of attracting to itself the 

morbid humours which pervade the Church, until 

the Christian profession on the one hand is re¬ 

duced to a sound and healthy state, and Scepti¬ 

cism on the other, exhibits nothing but a mass of 

putridity and disease. 

In a view of the final issue of the contest, we 

should find little cause to lament the astonishing 

prevalence of Infidelity, but for a solicitude for 

the rising generation; to whom its principles are 

recommended by two motives, with young minds 

the most persuasive, the love of independence, 

and the love of pleasure. With respect to the 

first, we would earnestly entreat the young to 

remember, that by the unanimous consent of all 

ages, modesty, docility, and reverence to superior 

years, and to parents above all, have been con¬ 

sidered as their appropriate virtues, a guard as¬ 

signed by the immutable laws of God and nature 

on the inexperience of youth; and with respect 

to the second, that Christianity prohibits no plea- 
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sures that are innocent, lays no restraints that 

are capricious; but that the sobriety and purity 

which it enjoins, by strengthening the intellectual 

powers, and preserving the faculties of mind and 

body in undiminished vigour, lay the surest foun¬ 

dation of present peace and future eminence. At 

such a season as this, it becomes an urgent duty 

on Parents, Guardians and Tutors, to watch, not 

only over the morals, but the principles of those 

committed to their care; to make it appear that 

a concern for their eternal welfare is their chief 

concern, and to imbue them early with that 

knowledge of the evidences of Christianity, and 

that profound reverence for the Scriptures, that 

with the blessing of God, (which with submission 

they may then expect) may keep them from this 

hour of temptation that has come upon all the 

world, to try them that dwell on the earth. 

To an attentive observer of the signs of the 

times, it will appear one of the most extraordina¬ 

ry phenomena of this eventful crisis, that amidst 

the ravages of Atheism and Infidelity, real Reli¬ 

gion is evidently on the increase. The Kingdom 

of God, we know, cometh not with observation; 

but still there are not wanting manifest tokens of 

its approach. The personal appearance of the 

Son of God was announced by the shaking of 

nations: his spiritual kingdom, in all probability, 
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will be established in the midst of similar convul¬ 

sions and disorders. The blasphemous impiety of 

the enemies of God, as well as the zealous efforts 

of his sincere worshippers, will doubtless be over¬ 

ruled to accomplish the purposes of his unerring 

providence: while, in inflicting the chastisements 

of offended Deity on corrupt communities and 

nations, Infidelity marks its progress by devasta¬ 

tion and ruin, by the prostration of Thrones and 

concussion of Kingdoms ; thus appalling the in¬ 

habitants of the world, and compelling them to 

take refuge in the Church of God, the true sanc¬ 

tuary; the stream of divine knowledge unobserv¬ 

ed is flowing in new channels, winding its course 

among humble vallies, refreshing thirsty deserts, 

and enriching, with far other and higher blessings 

than those of commerce, the most distant climes 

and nations, until, agreeably to the prediction of 

prophecy, the knowledge of the Lord shall fill and 

cover the zchole earth. 

Within the limits of this discourse, it would be 

impracticable to exhibit the evidences of Christi¬ 

anity, nor is it my design; but there is one con¬ 

sideration resulting immediately from my text, 

which is entitled to great weight with all who be¬ 

lieve in the one living and true God, as the sole 

object of worship. The Ephesians, in common 

with other Gentiles, are described in the text as 

L 
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being, previous to their conversion, without God 

in the world ,* that is, without any just and solid 

acquaintance with his character, destitute of the 

knowledge of his will, the institutes of his wor¬ 

ship, and the hopes of his favour; to the truth of 

which representation whoever possesses the slight¬ 

est acquaintance with pagan antiquity, must as¬ 

sent ; nor is it a fact less incontestible, that while 

human philosophy was never able to abolish ido¬ 

latry in a single village, the promulgation of the 

Gospel overthrew it in a great part (and that the 

most enlightened) of the world. If the unity and 

perfections of God, together with his moral go¬ 

vernment and exclusive right to the worship of 

mankind, are truths, they cannot reasonably be 

denied to be truths of the first importance, and 

infinitely to outweigh the greatest discoveries in 

science; because they turn the hopes, fears and 

interests of man into a totally different channel 

from that in which they must otherwise flow. 

Wherever these principles are first admitted, there 

a new dominion is erected, and a new system of 

laws established. 

But since all events are under divine direction, 

is it reasonable to suppose that the great Parent, 

after suffering his creatures to continue for ages 

ignorant of his true character, should, at length, 

in the course of his providence, fix upon false- 
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hood, and that alone, as the effectual method of 

making himself known; and that, what the vir¬ 

tuous exercise of reason in the best and wisest 

men was never permitted to accomplish, he should 

confer on fraud and delusion the honour of ef¬ 

fecting? It ill comports with the majesty of truth, 

or the character of God to believe he has built 

the noblest superstructure on the weakest foun¬ 

dation, or reduced mankind to the miserable al¬ 

ternative, either of remaining destitute of the 

knowledge of himself, or of deriving it from the 

polluted source of impious imposture. We there¬ 

fore feel ourselves justified, on this occasion, in 

adopting the triumphant boast of the great Apo¬ 

stle, Where is the zvise, where is the scribe, zvhere 

is the disputer of this zvorld ? hath not God made 

foolish the zvisdom of this zvorld f for after that, 

in the wisdom of God, the world by zvisdom knew 

not God, it pleased God by the foolishness of 

preaching to save them that believe. 

FINIS. 

C. WHITTINGHAM, Printer, Dean Street, Fetter Lane. 



84 

Note to Page 49- 

The fury of the most sanguinary parties zvas especially pointed 

against the Christian priesthood, fyc.']—The Author finds he has 

given great offence to some friends whom he highly esteems, by 

applying the term Christian priesthood to the popish clergy. He 

begs leave to make a remark or two by way of apology. 

1. It is admitted by all candid protestants, that salvation is at¬ 

tainable in the Roman catholic church; but he should be glad to 

be informed what part of the Christian covenant entitles us to ex¬ 

pect the salvation of those (where the Gospel is promulgated) who 

are not even a branch of the visible church of Christ. The papis¬ 

tical tenets are either fundamentally erroneous, on which supposition 

it is certain no papist can be saved, or their errors must be consist¬ 

ent with Christian faith, and consequently cannot be a valid reason 

for excluding those who maintain them from being a part (a most 

corrupt part, if you please, but still a part) of the Christian church. 

2. The popish clergy were persecuted under the character of 

Christians, not under the notion of Heretics or Schismatics. They, 

who were the subjects of persecution, were certainly the best judges 

of its aim and direction : and when the Archbishop of Paris, and 

others, endeavoured to screen themselves from its effects by a 

recantation, what did they recant? Was it popery? no; but the 

profession of Christianity. These Apostates, doubtless, meant to 

remove the ground of offence, which, in their opinion, was the 

Christian profession. If the soundest Ecclesiastical Historians 

have not refused the honours of martyrdom to such as suffered in 

the cause of truth amongst the Gnostics, it ill becomes the libe¬ 

rality of the present age to contemplate, with sullen indifference, 

or malicious joy, the sufferings of conscientious catholics. 

3. At the period to which the Author refers, Christian worship, 

of every kind, was prohibited, while, in solemn mockery of reli¬ 

gion, adoration was paid to a strumpet, under the title of the god¬ 

dess of reason. Is it necessary to prove that men, who were thus 

abandoned, must be hostile to true religion, under every form? or, 

if there be any gradations in their abhorrence, to that most which 

is the most pure and perfect? Are atheism and obscenity more 

congenial to the protestant than to the popish profession? To have 

incurred the hatred of the ruling party of France at the season al¬ 

luded to, is an honour which the author would be sorry to resign, 

as the exclusive boast of the church of Rome: to have been the 

object of the partiality of such bloody and inhuman monsters’, 

would have been a stain upon Protestants which the virtue of 

ages could not obliterate. 
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